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Aud without controverſy, great is 
the Myſtery of Godlineſs, God was 


 manyeſs i in the feſb. . 


HE Myſteries of Chriſtianity have 
T been 10 boldly attack d; and the 
Divinity of our Saviour ſo confi- 
dently deny d; and that, by a Per- 
ſon, who, upon account of his Education, Stu- 
dies, and Profeſſion, ſnould have been more 
| firmly ingag d in the Intereſts both of Reli- 
gion an Truth, that I hope it will not be 
e thought 


The Divinity of 
thought unſeaſonable, upon this day, and in 
this place, to undertake a defence of fo im. 
portant an Article of our Religion, And be. 
cauſe the reviver of theſe o N pretends to 


place his greateſt ſtrength in the moſt an. 
cient Fathers, and primitive writers of our 
Religion, I ſhall endeavour chiefly from thoſe 


very Authors to prove, that our Saviour is 
God in the moſt true and proper ſenſe, and 


that from theſe following conſiderations 


1 From his being the Son of God. 


II. From his being i in the Scripture call 


God and Lord. 


III. From {Ray & being the Object of Ado: , 


ration. 


Iv. From 10 . the Attributes of 


God, and particularly Eternity. 


V. Frem his being Conſubſtantial, 
of the Same Subſtance * God the 
Father. 


In the proof of all theſe n. ſhall in 
a great meaſure confine my ſelf to the Teſti 
monies and Reaſonings of the firſt Fathers 


within the compaſs this Author propoſes, 
which is to the year of Chriſt One Hundred 


and 


our Bleſſed Saviour, gc. 5 
nd Ninety,but without allowing or alledging 

he Authority of thoſe books, which have 
deen generally look t upon by the Church, by 

the Learned, and by all Parties in Religion, ei- 

ther as Spurious, or Heretical. I ſhall take 
notice too of ſome Texts of Scripture, eſpe- 

cally thoſe he has endeavour'd to pervert, 
and ſhew how irreconcileable his Notions are 

both to Scripture, Antiquity,and Reaſon. And 


. jeſus Chriſt is truly and properly God, 
tecauſe he is the Son of God. This is a con- 
{quence allow d by the primitive writers: 
wrticularly /reneus admits this propoſition 
true, * That whatſoever u born of God 1s God. 

Ie Argument which was uſed by ſome was, 
Int as he that is properly the Son of Man 
b un, ſo he that is properly the Son of 

dis God. It is true indeed in ſome ſenſe 
u Men and Angels may be, and are in 
&pture call'd the Sons of God; but in a 
proper and peculiar ſenſe only Chriſt is 
ald ſo. For unto which of the Angels ſaid he lieb. 1. 5. 
an time, Thou art my Son, this day have 1 ; 
Men thee? In this point Juſtin Martyr 
ktreſs, who in ſeveral places affirms, that 
n Saviour only in a peculiar ſenſe or manner 


14 Son of God. And that he alone it pro- 
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ed zenden Oils iow p. 39. 2 Is ane v Gn 
fen zdf awTor Cn O νν,ði Aogor Gig. p. G67. Ince; X-. 
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4.1355, Have made thee a God unto Pharaoh. Ft 


6 De Divinity , 
FPeeriy cal d the Son of God, But it is need; 

to multiply inftances in a caſe fo uniyer{ iſ 
agree d upon, and therefore I proceed, 


II. To prove that our Saviour is properl 
Saad, becauſe he in the Scripture is call 
It Prim Faich. God, and Lor d. This indeed IS an argumer 
_ F-*%* this Author excepts againſt, and complai 
the writers of Controverſy, who upon this hed 
| heap up a number of Teſtimonies, inſtead of pill 
ing that the word God, when aſcrib'd to our & 

 vieur, has the ſame ſgniſcation, at when tu aſcri 
to the Father, or tmucludes the ſame infinite a 
aanbounded perfefions, And upon this occafi 
he brings a number of Texts out of the ( 
and New Teftament, where Angels and Me 
ad nd the Gods of the Heathen, i. e. Devils, 
red iy. 1. call d Gods, as, The Lord ſaid unto Moſes, | 


hic 


_ bb. p.38.99 


| know that the Lord is great, and that ou I 

ig above all Gods: and ſeveral more to Y 

{ame purpoſe, by which he endeavours 
invalidate the force of this argument. 
there is one place, which if he had prod 
entire, would have given a full anlwer 
1cor. e. s. his objection: it is this, For tho there be i 
are call d God, whether in Heaven or on E 
(. there be Gods many, and Lords mam.) 
10 us there is but one Gad the Father, of m 

are all things and we in him, and one Lord 
Chriſt, by whom are all things and we by bim 
aha wil 


=o be i 


our Bleſſed Saviour, ccc. 
ec place it is plain, that our Saviour Jeſus 
ait is excepted out of the number of thoſe 
, who in a looſe, 1 or figura- 
ive ſenſe are call d Gods and Lords, and 
therefore is call d God and Lord in that pro- 
per ſenſe, in which 1t 1s here affirm'd, that 
there is but one God and one Lord. And 
that this was the ſenſe of the Primitive Fa- 
wers appears from Treneus, in whoſe days 
+ ſeems there were ſome Hereticks made 
the ame objection; and therefore he has be- 
dow d ſeyeral pages in anſwering *it; and 
ice this Author has not thought it worth 
his notice, I ſhall hence tranſcribe ſome of 
the moſt material paſſages, becauſe it will 
x the ſame time anſwer his objection, and 
ler the ſenſe of one of the moſt conſidera- 
tk of the Primitive Fathers in this point. 
fis words are theſe, * Therefore neither the 
Ii, nor the Holy Ghoſt, nor the nn ; 
nud defenzttoely and abſolutely have call d bim 
bid, who was not God, nor any one who was not 
tuy God, and therefore (as he ſays a little 
ater ) ſince the Father is truly Lord, and the 
ins truly Lord, the Holy Ghoſt did with very 
wud reaſon give them the name of Lord. And 
peſently er he evidently diſtinguiſhes 
del cum; qui mon be Devo, deforve & blut Ban 
doninaſſent aJiquando, niſi eſſet vere Deus. 3 208. col.1. 2 Vere 


dur cur Pater fit Dominus, & Filius vere lit Dominus, merito 
ita Sanctus Domini appdllations ſiguavit eg. Ibid. 


them 


3 


ption. And in the next page, when ( lay 


be) the 8 of thoſe, which are ml 
Cod, it does not a 


 feeation, by which they are ſhew'n not to be God,. 


words: 3 And Moſes himſelf being the Man 
f God it made a God to Pharaoh, but he is ul 
named truly Lord, nor God by the Prophets, but 
Ham. ra. ig by the Spirit call d what be was, Moſes thel 


Heb, 3. 5. 


er call d any one Lord, beſides the true and ani 


Deus quidem datus eſt ante Pharaonem: non autem vere Domi- 


quoniam nunquam neque prophetæ neque Apoſtoli alium Deum 
nominaverunt, vel Dominum appellayerunt, preter verum & 0. 


them from thoſe, who becauſe they beliere 


Faithfull Servant of God. The whole matte 


vil of thears it is plainly ſhem n, that neither the 


what Irenæus thought of this argument, and 


The Divinity of 
in the Name of Chriſt are made Sons of ( 00 


and therefore are ſometimes call d God; ir 
Scripture, but Gods not by nature, but a, 


ſolutely, as I obſerv d þ 
call them Gods, but with ſome Aae 5 


And applying this rule to Moſes he has theſe 


he ſums up thus: + Having anſwer d this la- 
Prophets nor Apoſtles ever nam d any other Git 


God. From which place it is very plain both 


1 Quorum autem Deorum ? quibus dicit, Ego dixi, Di ett 
fili Altiſimi omnes, His ſc. qui adoptionis gtatiam adepti 
ſunt, per quam clamamus, Abba pater. p. 208. col. 2. 2 Cum 
autem eos, quĩ non ſunt Dii, nominat, non in totum, quemad- 
modum prædixi, Scriptura oſtendit illos Deos; ſed cum aliquo 
additamento & ſignificatione, per quam oſtenduntur non elle 
Dii. p. 209. c. 1. 3 Et ipſe autem Moyſes homo Dei exiſtens, 


nus appellatur, nec Deus vocatur a prophetis, ſed fidelis 7 fe g 
famulus & ſervus Dei, dicitur a Spiritu, quod & erat. p. 210. C2. 
4 Soluta igitur & hac illorum calumnia, manifeſte oſtenſum eſt, 


lum Deum. p. 2 1 1. c. 1. Us 


ey an, © 


our Bleſſed Saviour, oc. 9 
of our Saviour's Divinity; fince he aſſerts, 
that the Scriptures call our Saviour Lord, and 
that they call no one ſo beſides the true and only 
God: which 1 defire may be taken notice of, 
becauſe this Author challenges us to ſhew 

- where our Saviour either in Scripture or An- ere. 
tiquity is call d the True God, or the Only G, 
ot by any of the known Titles of the Supreme 
| God, as God the Creator, the Inviſible God, 
the Great God, the God over all &c. which 
queſtion ſhall be here conſider d. That our 
Saviour is call d the True God and the Only 
God, we have ſhewn from Irenæus, and there- 
fore ſuppoſing there could be no inſtances 
brought, where the other Titles,he mentions 
are given him, it would only follow, that 
thoſe Titles, which are generally given to the 
Father and not to the Son, were deſign d 
to expreſs the Diſtinction of Perſons, not the 
Difference of Nature. However 1 {hall ſhew 
l that moſt of thoſe Titles either in the Scri- 
i ptures, or Fathers, or both, are often ap- 


dy d to God the Son, as well as other Epi- 
ay thts, Deſcriptions, and Appellations, which 
._ c:nnot agree to any Created Being. 
ge 15 call d, Hai. 9.6. Wonderful, Counſellour, 
be mighty God, the everlaſting Father, the Prince 
„ e 
Cor. 2. 8. The Lord of Glory. 

Hl = 15. 47. The Lord from Heaven, 

| Tit. 2. 13. The Great God. 


1 i Joh, 5. 20, The True God. 
=, B Rev. 


= The Divinity of 
Rev. 19. 16. Ag of Kings, and Lord of Lord. 
comp. lai, —— 1. II. Alpha and Omega, the Firſt and 

r i ir rr | 
Philip. 2. v. 5.6. 7. Let this mind be in vun 
that was alſo in Chriſt Jeſus ; who being in the form 
of God thought it not robbery to be equal with God, 
But made himſelf of no reputation, and took upon 
him the form of a ſervant, and was made in the 
| likeneſs of men. This Tranſlation indeed He 
excepts againſt, and perhaps not without Rea. # 
ſon ; but let us ſee , whether the Alteration # 
will do Him any Service. In order to which 
we muſt examine, what is meant by the firm | 
f God, and the form of a ſervant. That by the 
form of a ſervant is meant the nature of man, 
would be plain if the words were tranſlated, as | 
they ſhould be, thus: But made himſelf of no re- 
putation, taking upon him the form of a ſervant, | 
being made in the likeneſs of men. Where being 
made in the likeneſs of men, is an explanation 
of zaking the form of a ſervant. And therefore 
der g. in the Ancient Writers the Human Nature is 
on ang often expreſs d by the name of ſervant, as the 
Divine Nature is by. that of Son and Lord. 
Hence it has been with very good reaſon in- 
ferr'd, that as taking the form of a ſervant, i. e. 
Human Nature, ſignifies becoming truly and 
properly Man, ſo 2 in the form of God, muſt 

ſignify being truly and properly God. The orig 
nal phraſe indeed, i H Ste, is not beſides co 
be met with in the New Teftament, but its 
us d by Jaſtin Martyr, where ſpeaking of the 


Idols : | 


our Bleſſed Saviour, S. 


Idols of the Heathens, he ſays * they have not 


the form of God, who, as he adds a little after, 


having an unſpeakable glory and form, is injur d, 
when the name of God is apply d to corruptible 


things : and in the opinion of Athenagoras, 
3 every thing is corruptible, that is not eternal, 
and conſequently that is not God. As 
to what is tranſlated, thought it not rob- 
bery to be equal with God, this Author ſays, 


it ſhould be tranſlated thus, did not aſſume 


to be equal [or hke} to God, which is the 
known ſenſe of apmeyua nyo in the profane 
language, he means, I ſuppoſe, in Heathen 


Authors, But 1 wiſh he had told us, in what 


Heathen Authors he meets with it in this 
ſenſe; and fince he has not done it, 1 ſhall. 


11 


here ſnew how 1t is us d in Chriſtian Au- 


thors, and from thence how it is here to 


be underſtood. Euſebius in his Eccleſiaſtical f 5 


Hiſtory, ſpeaking of ſome, who, to avoid 


the Malice of their Enemies, took ſeveral 
Methods of deſtroying themſelves, has this 


expreſſion, rw Fzyariv aomryun Juv, i. e. look- 


ing upon death as a defrrable thing. And the 


lame Author in his life of Conſtantine uſes : 


much the ſame phraſe, cy apazyus N rhe im 


I Exe a\/uxa e view rad yanoxptir,C Ot d& ms og · p. 87. 
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12 be Diviniiy q 

v29 oy muon hue , looking upon this opportunity 
of returning as a very valuable bleſſmg : and much 
See Dr. in the ſame ſenſe it is us d by * Fleliodorus. 
be 2 Origen explains the phraſe thus, he did not 
place. account of it as a great matter, that he wa; 
equal to God, and one with the Father : and in 
another place he ſays, * that our Saviour 
hem d a greater and more Divine Goodneſs, by 
humbling himſelf, and becoming ſubjef to death, 
1 e ο,jxuey 1310879, &c. than if he had ſo bighly 
valu d, or ſo far inſiſted 2 equality with Cod, 
| as not to condeſcend to become a Servant, for the 
Salvation of the world. Agreeably to this uſe* 
of the word, we may paraphraſe the place 

thus: Let this mind be in you, that was in Jeſu; 
Chriſt, who being in the form of God, i. e. truly 
1 and properly God, was ſo far from appearing in 
1 the Pomp and Splendour of his Divinity, or 
g making @ ſhew of his equality with God, that be 
hem'd not to value this Privilege of his Nature, 
ut condeſcended to take upon him the form of a Ser- 
vant, 1. e. the nature of man. And this is a 
ſenſe moſt agreeable to the ſcope of the 
place, which is deſign d to recommend Hu- 


— 


1 Nec rapinam ducit (Chriſſu,) efle fe æqualem Deo, hoc ell, 
non ſibi magni aliquid deputat, quod ipſe quidem æqualis Deo, 
& unum cum Patre eſt. Lib. 5. in Ep. ad Rm. 2 Tea + 
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our Bleſſed Saviour, gc. 


13 
mility and Condeſcenſion: ſince it would be 
but a very low Inſtance of it, for a Perſon, 
chat is not God, not to aſſume to be equal 


vith God; tho it certainly is a very great 


one, for a Perſon, that is God, to condeſcend 


o become Man. There is a place in Irenæus, 


wiich will ſerve very well both to illuſtrate 
this paſſage of Scripture , and confirm the 


u, not as he could have done, hut as we were 


hen able to bear the Greatneſs of his Glory. This 
woruptzble Glory, by Irenæus aſcrib d to our 


ſrukable glory and form, which cannat agree to 
ee, 5 
hall mention but one text more upon this 
tad, which is Rom. 9. y. the words are theſe : 


e, He labours very hard to prove that 
tought to be Interpreted of God the Fa- 


—̃ — 
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truth of our Saviour's Divinity: theſe are 
the words , * Wherefore our Lord in the laſt 
lays, ſumming up all things in himſelf, came unto 


ale to ſee him: for he could have come unto us in 
bs incorruptible Glory, but we ſhould not have 


c whom as concerning the fleſh Chriſt came, 
vo oer all, God bleſſed for ever. Amen. This 
re puts Him to a great deal of trouble; 
lr after a light Attempt to evade the force 


Smiour, is what Fuſtin Martyr calls an un- r 


14. The Divinity of 
ther, contrary to the natural ſenſe of th. 

words and the conſent of all Antiquity ; an 
eim raich. therefore why he ſhould ſay, that he does w 
"+ expett any admirers of modern notions ſhould em 

| brace this expoſitzon, 1 don t underſtand, fincll 
it is it ſelf a modern invention. The chief 


reaſon he gives for this interpretation, 18 Us 

ih. that this phraſe © n uro, obs, the God daf © 
: all inthe Scriptures and moſt primitive Antiquity lot 
directiy and ſingly means God the Father, and Ir 

that to call the Son ſo, was efteem d little leſs thai 3 
Ignorance, Hereſy, and Blaſphemy ; which h * 
endeavours to prove out of the Conſtitutinii 


and Origen. As to Origen, he is out of th 


>» 
8 
=" 

4 
— 


Compaſs of time at firſt propos d; the (nl 
fitutions ate at beſt but of dubious au 


thority, and therefore the Teſtimony of ey 
them both, tho' ever ſo expreſs, would if i 


this caſe be but a weak argument; epo 

x. e.. cially ſince Jreneus, an Author of ae 0 
credit in the ſecond Century, underſtand 

5 this text of our Saviour. But becauſe wil 
* = have here a Specimen of this Author's Sin = 
—_ rity and fair dealing, 1 ſhall conſider both tat fa 
proces. The words of the Conſtitutions 10 * 
his own Tranſlation run thus; But other. 1 8 

them ſuppoſe that Jeſus himſelf is the God ot 

all, and glorify him as his own F. ather, and u, ; 


| 7 1 1 
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our Bleſſed Saviour, gc. 
e him to be both the Son and the Comforter, 


than which Doftrines what can be more deteſta- 
ee and to the ſame purpoſe Origen ſpeaks 
of ſome, * who out of Raſjhneſs ſuppos d our Fa- 
dur to be God over all. But ſure this Au- 
thor could not be ignorant, that theſe paſſages 
zre nothing at all to his purpoſe; a man, 
that deals ſo much in Hereſy, muſt know 
that in the Primitive Church there were 
ſme who confounded the Perſons of the 
Trinity, and made the ſame Perſon both 
Father, Son, and Holy Ghoſt, as may be ſeen 
in * Fuſtzn Martyr and 3 Tertullian; and againſt 
theſe Hereticks the words of the Conſtitu- 
tons are evidently deſign d. That Origen 
means the ſame men, and condemns only thoſe, 
who ſuþpos d our Saviour to be God over all, ſo as 
o deſtroy the Diſtinction of Perſons, will be 
evident beyond contradiction to any one, who 
conſiders his Comment upon this place; from 
which 1 ſhall tranſcribe the moſt remarka- 
ble paſſages. + I wonder (ſays he) at ſome per- 


1 Ee di mas, ws i TAnTE TI5evorT wr, N dou ay penis, Aſs 
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lus Praxeam. c 2. 4 Et miror, quomodo quidam legentes, quod idem 
Apoſtol us in aliis dicir,Unus Deus Pater ex quo omnia, c ums dominus 
eſus Chriſtus per quem omnia, negent filium Dei Deum debere pro- 
deri, ne duos Deos dicere videantur. Et quid de hoc loco Apo- 
oli facient, in quo aperte Chriſtus ſuper omnia Deus eſſe per- 
cribitur 2 ſed non advertunt qui hc ita ſentiunt, quod ſicut 
Dominum Jeſum Chriſtum non ita unum eſſe Dominum di- 


1 ons, 


— 


Pf. 260. datur. Vera enim eſt Scriptura quæ dicit ; Scizore quonian 


3 The Divinity of 
ſont, who reading that the ſame Apoſtle in |, 

3 Cor. c. 8- places ſays, There ig one God the Father, of 
eln whom are all things, and one Lord Jeſus Chriſt 
by whom are all things, ſhould from hence deny 
that we ought to own the Son of God to be Gig 

| teſt they ſhould ſeem to aſſert two Gods, Bu 
* what will they do with this place of the Apiſtl, 
in which it is plainly written that Chriſt is God 
over all? it ſeems they had not at that time 
the evaſions of this Author. But (as it fol- 
lows) thoſe of this opinion don't conſider, that as 

he did not aſſert the Lord Jeſus Chriſt ſo to be one 
Lord, as that from thence God the Father ſhould | 

not be call d Lord; ſo neither did he ſay that God | 

the Father was ſo one God, as that the Son ſhould 
not be believd to be God, But they are both but | 
one and the ſame God, becauſe the Son has m | 
other beginning of hu Divinity than the Father, | 
but 15 the moſt pure emanation of that one pater. 
nal fountain. Therefore Chriſt is God over all. 
Nom he that is over all muſt have none abote 
tim. For he us not after the Father, but of the Fa. 


— 
—— — - — —— — — 


— > Oh way Ss. 8. 


xit, ut ex hoc Deus Pater non Dominus dicatur: ita & Deum 
Patrem non dixit ita eſſe unum Deum, ut Deus filius non cte- 


| Dominus ipſe eff Dew. Unus autem uterque eſt Deus, quia 
non eſt aliud Filio divinitatis initium quam Pater, fed 1plius WM 
unius paterni fontis (ſicut Sapientia dicit) puriſſima eſt emanatio 
Filius. Eſt ergo Chriſtus Deus ſuper omnia.—— Qui autem ſuper 
omnes eſt, ſuper ſe neminem habet. Non enim poſt Patrem ipſe, 
{ed de Patre.. Si ergo Filius ſuper omnes dicitur, & Spiritus 
Sanctus continere omnia memoratur, Deus autem Pater eſt ex quo 
omnia, evidenter oltenditur natura Trinitatis, & Subſtantia una, 
9: eſt ſuper omnia "th | 
PS ther. 


our Bleſſed Saviour, c. 


ther. I therefore (as he concludes ) the Son 
i ſaid to be over all, and the Holy Ghoſt to 
contain all things, and God the Father 1s he 2 


of whom are all things, here is evidently ſhewn 


the nature of the Trinity, and one Subſtance , 
which is over all. This place, I hope, ſuffi- 
ciently proves, that Origen did not deny our 


Saviour to be God over all, in that ſenſe, in which 


the Apoſtle and we aſſert it, but only in that, 


to which the Hereticks had perverted it. 
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It may be objected indeed that the Greek 


Text being loſt, and we having only Ruf- 
ms's Tranſlation of this place, whoſe Faith- 
fulneſs we have reaſon to ſuſpect, it does 


not appear whether theſe are Origens own 
words, or only an Interpolation of his Tranſ- 


lator. But in anſwer to this, let us ſuppole 
that Rufinus had taken the ſame liberty in 


theſe books, that * he owns he has done in 


others, of enlarging upon what he thought 


wanted more particular explanation, yet 
this paſſage would be ſufficient to prove 


what it was brought for, viz. to ſhew 
bow Origen underſtood the Text it ſelf, 


tho the Deductions from it ſhould be ow- 
ing to his Tranſlator. But as to theſe books 


upon the Romans , he has rather abridgd 


than inlarg'd them, as appears both * from 


his own words, and from ſome Fragments 
that are left of the Original, and therefore 


1 Vide ejus Perorationem in Epiſt. ad Roman. 2 Vide ejus | 


"rzfationem in Epiſt. ad Roman. 


le. it 


— 


The Divinity of 
it is highly probable, that not only the ſenſe 
given to this Text is Orzgens, but even the 
reaſoning upon it, in a great meaſure, his 
too: eſpecially ſince it is agreeable to other 
parts of Origens writings, which are come to 
our hands without Interpolations, and par- 
ticularly to thoſe very books againſt Celſus, 


in which our Saviour is affirm'd * to be Co 


from the beginning, and to be * unmade; and in 


other places he is call'd 3 the immutable and in- 
mortal God: and in ſhort his Divinity is allerted | 


in as high terms as can well be imagin d. 


After theſe places of Scripture, 1 ſhall ſhew | 
what Titles are given our Saviour by the 


firſt Fathers. 


He is call'd by Hermas and Theophilus of 
Antioch, the Counſellor of God, too High a Title N 


fi ure 5 2 Creature. 


By Inatiu- He is call'd the Inviſible, the In. f 
paſſible, who for our ſakes became Viſible and Paſſi- | 
ble: which Epithets too are given Him by © /re- | 
neus, who in the ſame place ſays he was /n- } 
comprehenſible, but made Comprehenſible. ' Ignatius 


too in another place aſſerts his Omniſcience. 
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our Bleſſed Saviour, c. 
in a book call d the Teſtaments of the 


Twelve Patriarchs ſuppos d by Mr. Dodwell 


o be writ in the firſt Century, and allow d 
by this Author as * Authority, we have 
among others theſe remarkable Teſtimonies. 


In one place He is call d, The Lord, the Great 
God of 1ſrael, who ſhall appear upon earth as man, 
and ſave Adam, In another place the Suffer- 


ings of our Saviour are call d, The Paſſion 


of the 16% And his Appearance, 3 The 

| e God of Righteouſneſs. And in ano- 
ther place, + After this ſhall ariſe unto you the 
Lord himſelf, the Light of Righteouſneſs. Again, 


coming of t 


5 The Figheſt ſhall vifit the Earth, himſelf com- 
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ing as Man, eating and drinking among Mſen. 


And afterwards, * Then ſhall we riſe every one 
| uþon his Scepter 5 worſhiping the King of Heaven , | 
who appear d upon earth in the form of Humble 


Man. © 


The next Teſtimony I ſhall mention, is from 


 Melito Biſhop of Sardis, of whom there are left 


only ſome Fragments, part of one of waich 
I ſhall here tranſcribe from this Author's own 
Tranſlation, that we may ſee whether this Fa- 


ther if he had been extant, would have help d 
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refers to both. 


The Divinity of _ 
his cauſe; as he fondly imagins barely from the 


Title of one of his books, which is loft. Theſe 


are his words, The works of Chriſt after hn 


| Baptiſm, and eſpecially hu Mzracles, declar d and 


ally prov d to the world bu Divinity conceal d in 
Fleſb. For himſelf being at the ſame time God, 


andl a perfect Man, he fully prov to ur the Buy. 
ſtence 7 his two Natures: hs Divinity by thoſe 


Miracles, which he wrought in the 4 years 


after 5 Baptiſm; and his fert de in thoſe 


thirty years , which were before his Ba 2 
wherein by hu Infirmity as to the Fle con- 
ceal d the Signs of hus Divinity, altho he was 


truly God before the world began. I think his 


two Natures, his Divinity and his Huma- 
nity (both which this Author denies) could 
not be more fully, or clearly aſſerted; and 


Irenæus as expreſsly lays, 3 That He is truly 


Man, and that He # truly God. 
Beſides theſe Teſtimonies, there is one 
conſideration which ſufficiently ſhews the 
ſenſe of the Fathers upon this Head, fince 
they all agree that 1t was our Saviour that 
appear d to the Patriarchs and Moſes, and is 


— — — — —— ———— —ę— 
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Lan. Aſelito ap.Cave Hit. Literar. V. 2. p.33. 2 It might be tranſlated 


perfect God and Man ; for T2465 in the Original, in all probability, 
3 Ab omnibus accipiens Teſtimonium, quoniam 
vere homo, & quoniam yere Deus. p. 303. col. 1. in 


our Bleſſed Saviour, c. 
preme God, and therefore they muſt believe 


(ages, which the moſt fully prove our Sa- 


alld God: becauſe this is not allow d as an 


monly call our Saviour God, and that abſo- 
luely, without any Limitation or Reſtriction, 
n places where they cannot be ſuppos d to 
ek figuratively, but muſt be thought to 
a the moſt accurately and properly they 
ald, as when they argue againſt Infidels 
ud He. eticks, and when they deliver the 
ule of Faith, and Summary of the Chriſtian | 
Xrine, upon which occaſions to call a 
eon God, that they believed not to be pro- 
kily ſo, looks more like the Artifice of a 
ut, than the Simplicity of a Primitive Chri- 


Hl. Our Saviour is God, becauſe he is 
Object of Adoration. 5 

hi this a good Conſequence, we have 
We” Authority both of Reaſon and Revela- 
J on, both of the Law and the Goſpel. oy : 
q 3 what 


| a the old Teſtament call d Fehovah and the 
Wl 7d of Hoſts, the known Titles of the Su- 


hat to him theſe Titles are truly applicable. 
| have here only produc d ſome of thoſe 


ricur s Divinity, without taking notice of 
that multitude of places, where he is barely 


Acgument for his Divinity. But to a per- 

on, that conſiders it without prejudice, I 1 
anot but think it muſt ſeem an unanſwer- - 
be one, that the Fathers ſhould ſo com- 


22 The Divinity of” 
what does the Natural Notion of Worth. 
imply leſs, than an Humble Application 1, 

a Being, that is both able to Hear us, ant 

to Help us? and conſequently muſt hay: 

the Divine Perfections of Omniſcience and 
Omnipotence? and whatſoever Being ha 
theſe Perfections, is God. Hence we hug 
this Precept both in the Old and New Te 
veur6.r3- ſtament, Thou ſhalt worſhip the Lord thy Go 
dad him only ſhalt thou ſerve. And therefor 
Fuſtin Martyr tells us, that in his days % 
Morſbip d God alone. Now the ſame Juſt; 
Martyr ſays in ſeveral places, that our Savini 
ic to be Worſhip d. The moſt remarkable 

which I ſhall here produce at large, bot 

becauſe it fully proves the Divinity of t 

three Perſons of the Trinity, and becauſe thi 

Author has ſet it in a falſe Light. It ſhould 

Tranſlated thus: 3 But him (i. e. the Fathe 

and his Son (who came from him, and taugt 

and the Hoſt of Good Angels, who follow and 

ſemble him, theſe things) and alſo the Prop 

Sperit we Worſhip and Adore , honouring tA 

* = rationally and truly. This he with the If 
W piſts tranſlates thus, We Worſhip and Adore "i 
as alſo his Son, who came and taught us tl 


oy” —_ 
things; and the Hoſt of other Good Ame! 19 


> 
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our Blefjed Saviour, c. 
who follow and reſemble him, and alſo the Pro- 
pletick Spirit. In which Tranflation this 
paſſage is us d as an Argument for the Wor- 


ſhip of Angels. But it is very unaccountable, 


oe 


how a Perſon who profeſſes ſo great an Eſteem vim. rich. 1 
for Juſtin Martyr, ſhould Tranſlate him fo as N 


to make him frequently contradict himſelf 
in the compaſs of a few Pages, and that 


without the leaſt Attempt to Reconcile the 
Inconfiftency. For not far from this place 
"1s tells us, that, after the Father, they 


ith good reaſon honour d the Son in the ſecond 


place, and the Prophetick Spirit in the third piace. 
Whereas a little before according to Mr. W's. 


Tranſlation, the Holy Angels are ſaid to be 


whip d in the third place; and the Prophe- 
ck Hirit in the fourth. And not far after 


ful: both proves from Scripture that God 


ane ig to be worſhip d, and ſhews the Primi- 


ure Practice of worſhiping him only. If any 
one ſhould think it ſtrange, that Angels are 
lad here to be taught theſe things as well 
Men, it is intirely agreeable to the Primi- 


| tre Notions, as may be ſeen in Ireneus : p. 187. 
ad in Scripture we are told, that this is 
lat the Angels defire to look into. There is a: rec 1.12; 
pllage in %e Martyrdom of Polycarp, which 


— — — —— — — — — 
— — - — 
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24. The Dwwmnity of 
will ſerve as a farther Proof and Confirm: 
tion of the * th here — for; 
Not khnoweng, that neither 1s it poſſuble for 1; 
ever to forſake Chriſt, who ſuffer d for the * 
tion of all ſuch as ſhall be ſav d throughout thy 
whole World, the Innocent for the Sinners, ng 

Worſhip any other befides Him: For Him in. 
| deed, as being the Son of God, we do Adore; but 
for the Martyrs we deſervedly Love them, as thel 
Diſciples and Followers of our Lord, &c. But 
the Inſtances are ſo numerous, and the Evi 

_ dence fo full in this matter, that this Au 

Prim Faith. thor is forc d to own, that there it a Supere 
©” minent and Divine Honour and Worſhip due 1 
the Son of God, tho in another place he af 
r firms, that God the Father alone à to be pri 

miarily Worſhiþd and Adord, or in the muff 
proper ſenſe and in the Higheſt Manner. Hence 
implying , as I ſuppoſe, that the Worſhip 

due to our Saviour is an Inferior ſort of 
Worſhip, and not call'd fo in the moſt pro- 

per ſenſe. But he ſhould have told us what 

the Difference is betwixt the Worſhip due ta 

—_ -}.--.- the Son and to the Father: for fince he Al 

1 lows the ſame Acts of Worſnip to both, and 
} r fays that Proper Adoration, direct and aiſtmniny 

lnagcation, and Than ſgiving is due to the Son af 
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1 
es, 


our Bleſſed Saviour, gc. 

well as to the Father : here ſeems to be a Di- 
ſtinction without a Difference. For I would 
willingly know , whether Proper Adoration, 
let and diftinet Invocation and Thankſoiv- 
m7 is not that ſort of Worſhip, which we 
axe forbid in the Old and New Teſtament 
to give to any but God; if it is, then the 
giving it to our Saviour proves him truly 


offend againſt that Law, by which 1dolatry 
x forbidden. But did not St. Paul, who had 


ſewiſh Law, underſtand either that, or Chri- 
ſtianity 2 who at Lyſtra refus d the Divine 


Vorſhip neither, fince they call d Barnabas 


no the Living God. The ſame Argument 


qually againſt the Worſhip of our Saviour, 
Ince according to his Notions, he is a man 


! tempted in other Men, by partaking of the 


God ; if it is not, then the giving it to a 
Creature is not Idolatry, fince it does not 


Honours that were deſign d him, tho they 
id not, 1 ſuppoſe , offer him the Supreme 


25 


ken brought up in the knowledge of the 


75 and him only Mercury, but inſtead «5. :,. 
that, ran in among the People crying out, 
ma ſaying, Sirs, why do ye theſe things? we 
ao are men of like paſſions with you, and preach 
mo you, that you ſhould turn from theſe vanities 


i this Author's opinion be true) muſt hold 
af like paſſions with us, being when he warprim raub. 
lrarnate, as he affirms, liable to Temptation: 


wn in by Divine Nature, as the Rational Soul 


Temptations of the Body. if he ſhould ſay, 
| n 8 that 


Fiim Faith. 


1 he Diuiniiy of 

that he owns our Saviour to be truly God an? be 
Lord, and therefore the Object of Adora the 
tion; it mult be confeſs d he does call Hin * 
ſo, but in his Eluſive way he explains! $4 + 
thus, That he zs really by the Appointment ql IAncot 
the Father, our God, and our Lord. But if 


this be all the Divinity he allows Him, ;. Pore 
to be our God by Appointment, he can b an 
our God only in ſuch a ſenſe, as Moſes wa old 
a God to Pharaoh, or to the Iſraelites, thaf Icon 
is commiſſion d by God to act in his Name VU 


and conſequently can have no greater righi N 
to our Worſhip, than Moſes had to theirs 12 
And if this be a good Conſequence, St. Paul C 
mult have been too ſcrupulous in refuſinę Ane 
the Worſhip of the Lyſtrzans, and the Angel 
in the Revelation did not underſtand either he 1 
our Religion or Himſelf, who, when St. 70% 9% 


offer d to worſhip him, ſaid, ſee thou do 1b anc 


not: for I am thy fellow Servant, and of thy Bre- cre 
thren the Prophets, and of them which keep tie of 
Sayings of this Book: Worſhip God. 105 
But, that he may not complain of being © 
miſrepreſented, I will here Examine, whether th 
he allows our Saviour any other Divinity? N 
beſides his being a God by Appointment. ll © 
He aſſerts indeed, as we obſerv'd before, that * 
he ic truly God and Lord, and that he it the . 
Holy One of God, a Being or Perſon of Superemi- t 
nent Perfeftions, Knowledze, Power and Autho-f © 
rity , and jo, far ſuperiour to all ſubordinate s 
Creatures, But in another place aſſerts him * 
8 to 


our Bleſſed Saviour, . 27 
| WW, be Created himſelf, and far inferiour to his rn tuild. 
ther in Nature, Attributes, and Perfections: 75 0 
in his Divine Nature liable to Temptations 
rd Sufferings. This is a Strange, Perplex d, 
Naconſiſtent Account of our Saviours Di- 
Finity (if we may call it ſo) and liable to 
- FHore Objections than any Myſtery of Chri- 
Itianity, which yet this Author makes fo dss. 
old with. A Created God is a downright OO 
contradiction, and juſt as good ſenſe as an 
 BUncreated Creature: The Notion of a God 
h eceſſarily implies infinite Perfettions, Eternal 
MJ Exitence and unbounded Power; the Notion of 
„: Creature a limited Power and precarious Being. 
And therefore if Jeſus Chriſt was created, he 
e annot be truly God, and if he be truly God, 
el he muſt not have been created. For I would 
„ gladly know, was Jeſus Chriſt truly God 
and Capable of Adoration, becauſe he was 
4 created with thoſe ſupereminent Perfections 
„of Anowledge and Power ſuperiour to all other 
"JJ Creatures? if fo, then the Angels muſt be 
Gods too, and may be worſhip d, becauſe 
ey are created with the Perfections of 
© \nowledge and Power Superiour to Ours : 
. und not only fo, but by this Argument every 
t man of good Underſtanding or great Strength 
2 God to the Fooliſh and the Weak; and 
JF tin we unjuſtly blame or cenſure the Flat- 
ery and Folly of thoſe perſons, who have 
den, or the Wickedneſs and Vanity of thoſe 
nen, who hayerecery d Divine Honours. = 
——_ 3 s 
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WW The Divinity of 
As to the Aſſiſtance he pretends to fry M 
the Fathers upon this head, he has produc; 
indeed a number of Teſtimonies to proye | 


that God alone ic to be worſhip d, which we are 
ſo far from denying, that we from thence | 
conclude, our Saviour 1s properly God: he | 
labours to prove too, that God the Father 
is to be Worſhip'd, which is certainly True, | 
but by no means to his Purpoſe; and there. 
fore he produces ſome places in Ireneus , | 
where it is ſaid, * that the Father only is tb 
be Worſhip d: this is true too in Irenæus s ſenſe, 
but he cannot be ignorant, that Ireneus does 
not ſpeak this of the Father in oppoſition to 
the Son or the Holy Ghoſt, but to the falſe 
Gods, or ont of the Valentinian Hereticks. 
He has nothing beſides of any Moment with- 
in his Compaſs of Time, except two Paſſages 
out of the Conſtitutions, which, notwithſtand- 
ing the high Opinion he expreſſes of them, 
in the Judgement of an impartial Reader 
would (tho they were certainly genuine 
rather paſs for an Argument againſt him, 
ſince they aſcribe Proper and Direct Ado- 
ration and Worſhip to our Saviour, as much 
as to the Father. And for what reaſon he 
brings that famous Epiſtle of Pliny to the 
Emperour Trajan about the Chriſtians, 19 
cannot imagine, unleſs it was to prevent his 


I Quemenim Lex præconiaverat Deum, hunc oftendit Ta- 

trem; cui & ſervire ſoli oportet Diſcipulos Chriſt P. 453 

2 Vid. p. 1 14. col. 1. & Feuardcntium in l mmm. 
as 3 Adverſaries 


our Bleſſed Saviour, gc. 29 


Adverſaries making uſe of it againſt him. 


p The wor ds are theſe; y They ( 1. e. the Chri- 

e ſtians) affurm d that the anus ef Part either of 

oo their /ault or their Error was thu, that they were 

vont on 4 ſtated day, before it was light, to come 

«4 together, and to ſing alternately an Hymn to Chriſt 
2 God. Which ſure is no Argument againſt 2 
- WY tis Divinity: eſpecially fince theſe very 14 


3 Hymns were appeal d to by an Ancient Au- 
WM thor about the end of the ſecond Century 
„ d prove the Divinity of our Saviour againſt 
- WW Artemo, who denyd it, as may be ſeen in u fect. 
 Euſebius: and we have one of theſe ſort of ß 
Hymns now exſtant, which goes under the 
name of Clemens Alexandrinus, where Eter- 
nity is aſcrib d to our Saviour. This indeed is 


an Author he does not allow the Authority | 
of, but the only reaſon, 1 am afraid, is be- 1 
cauſe he does not favour his notions; fince he 

may be reckon'd within that Period of Time 
he propos d to conſider: and beſides, this : 1 


Hymn is probably compos d in the words of = 
the Church, and therefore ſhews the Opt. | 
nion not only of one Author,but of the whole 
Body of Chriſtians. „„ 
IV. The fourth thing I propos d to ſhew 
was, that our Saviour is God, becauſe he has 
the Attributes of God. That he is Omni- 
(cient and Omnipotent, we have ſhewn be- 


— — — 


P. Adfirmabant autem hanc ſuiſſe ſummam vel culpæ ſuæ, vel er 
+33 dus, quad eſſent ſoliti ſtato die ante lucem convenire: carmen- 
I que Chriſto, quali Deo, dicete ſecum invicem. L. 10, Ep. 98. 


ies e 
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The Divinity of 
fore, and if the time would permit, might 
eaſily be prov d more fully; but 1 ſhall here 
chiefly inſiſt upon his Eternity, becauſe thi; 
is what this Author expreſsly denies, and 


ſays that he is never call d in Ancient Writer; 


upon the word alis: if we can prove, that 


he had no Beginning of Exiſtence, it is the 


ſame thing: tho even the word alu is ap- 


ad 1gnet. Ply d to our Saviour in Ignatius s Epiſtles, 


= 


„ 


where he is call d Abdi, the eternal word. 


That he is call d in the Revelation, Apba 
and Omega, the Firſt and the Laſt, we have 
ſhewn before; now if he be the Firſt he muſt 
have none before him, and conſequently 
J CCCP 

Juſtin Martyr * ſpeaking of God's appearing 


to Moſes, and calling himſelf I am, or 5 -, 
(as it is in the Septuagint) ſays, Plato bor- 


rom d his notions of God from hence, & therefore 
call d him ro oy, that which is: upon which he 


makes this obſervation, that both one and the 


Martyr, thought the per 
to Moſes, to be the Son of God, and there- 


other appears to agree to God, that always exiſted: 
for be 15 the only Eternal Being. Now we know 
that all the Fathers, and particularly Fuſt:n 

Gn, that appear d 


fore it is plain he believ d him eternal: and 


— — 


1 Tre, & Gibts Exbus;, Tois rec Ne & fax; u N Tar) | 


ena, To) gw pare AM,; © oh 78 Maions, 6 wn, i. 55 H. 


1, T0 o, STO ) 7 png ey Te e or; Oed EIT KEY dan cru, 


aurds ag i 1gv05 5 ts dn, zig N u ix. p. 20. 3 
indeed 


our Bleſſed Saviour, ec. 


indeed in another place he directly calls him 


I 8705 0 24, he that always exiſted, which is th TE 
ſame as aids. os 


Is Athenagoras ſays, that he was not made: 


= << 
| 4; wks A nen 
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for God being an eternal Mind, had him in him- 


ſelf from the beginning, i. e. from all eternity; 
which may ſerve as a Comment upon the 


firſt verſe of St. Fohn's Goſpel, In the begin- 


nung was the Word: which is the ſame as from 


the beginning, and therefore from all eternity. 


_ 3 Theopbitlus Biſhop of Antioch ſays, that 


| he was always implanted in the Heart of God, 
ar being his Counſellour before any thing was made: 


which is much the ſame, that Hermas ſays of 
him, That he is ancienter than any Creature, 
inſomuch that he was in Council with his Father | 


at the Creation of all things, 


Treneus frequently and fully aſſerts his 


Eternity, he calls him in one place * the Eer- 
val Word of God, and blames thoſe who aſſian 
him a Beginning. Probably the Original word 


—— — Ü rI44—2 


Ob- S dpyis, ö ande pee —— 570 dd, ojupe jÞs 
leyugeis, p. 531. 2 Vide infra. 3 Toy A, Tov bn da- 


rar ch Cy xapdic: O. ces gag ri Hick r & TUpoge 


n taurt v, v porno e. p. 100. 4 Filius quidem Dei omni 
Creatura antiquior eſt, ita ut in Conſilio Patri ſus adfuerit ad 
condendam Creaturam. L. 3. Sim. 9. c. 12. 5 — — decentiora 
autem magis quam hi, qui lationem prolativi hominum verbt 


ransfernnt in Dei æternum Verbum, & prolationis initium do- 


nantes & geneſin, quemadmodum & ſuo verbo. Et in quo di- 
ſabit Dei Verbum, imino magis ipſe Deus, cum fit Verbum, à 
erdo hominum, ſi eandem habuerit ordinationem & emiſſionem 
eenerationis 2 p. 138. col. 2. bi vide annot. Cl. Grabe. 


vas dds. In another place he expreſſes 


' himſelf 
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himſelf thus: Thou art not unmade, O Man 


The Divinity of 


0 


nor diaſt thou alwah s coextſt with God as his 


own Mord. And in another place he ſpeaks 


thus, We have ſhut out all the cuntradiction of 


thoſe who ſay, if therefore Chriſt was born, he 


exiſted always with the Father. Theſe Teſti- | 


did not exiſt before. For we have ſhemn, that 


the Son of God aid not then begin to be, ſince he 


monies are ſo expreſs, that it is pleaſant to ſee 


1 Hig. Pref. 


p. 63. 


Prim. Faith. 
p. 157. 


We; 128. 


7 157. 


what Difficulties he is put to in order to elude 
them. He tells us, /reneus, Tertullian, and other; 


after Philoſophy came in, ventur d to affirm, that 


the Son was in a ſecret manner in the Father, 
before bis Generation or Creation: this he calls 


in another place a Phzloſophick Eternity, and a 
Metaphyſick Exiſtence, or an Exiſtence © duudud, 


1. e. a potential not an actual Exiſtence, and ſays 


that Irenæus ſeems to have been the fondeſt of 


this Phuloſophick Eternity of the Son of God, and 
to hade carry d it the neareſt to a real Eternity, 


all the Ancients, Which is a ſtrange way 


of Talking: for the nearer he carries it 
to a real Eternity, the leſs fond he muſt 


be of this Philoſophick Eternity, which is 


not a real one. But indeed Irenæus not only 


1 Non enim infeus es, 6 homo, neque ſemper ccexiſtebas 


carries it near to, but plainly aſſerts the real 
Eternity of the Son of God, as the paſſages 


— — — 


Deo ficut proprium ejus vet bum. p. 169 col. 2. 2 Excluſa eſt omni 
contradictio dicentium: Si ergo natus eſt, non erat ante Chti- 


ſtus. Oltendimus enim, quia non tunc cœpit Filius Dei, exi- 


ſtens ſemper apud Patrem. p. 245 col. 1. 


r A 8 


produc d 1 


our Bleſſed Saviour, c. 


ary aboye fully evince. But why he v. . 


ould here bring a long Quotation out of Ter- 
tulian, whoſe Authority he diſallows, to ſhew 
the Senſe of the more ancient Writers; or 


| why Jreneus ſhould be joyn d with Tertullian, 


do not underſtand. For beſides that Ter- 


his Doctrine in this point, it came from the 


ulian was ſomething later, he was a man of + 
wit and fancy, and tho as to the main of 
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Rule of. Faith deliver d by the Apoſtles „ as he | 
ays in this very Book againſt Praxeas, yet he e. 
jeatur d at Explications and Similitudes of 


his own, which inſtead of explaining do but 


the more obſcure theſe inexplicable Myſte- 
ries, Whereas Irenæus was a wiſer man, and 


kept cloſe to what was reveal'd, and * blam'd 


thoſe, who pretended to know the mneffable Myſte- 


ries of God, or were too curious in enquiring after 
what manner the Son was derivd from the Fa- 


tler, which he ſays no one knows, for who has: 


tlard hy Generation? and therefore it is 
very unjuſt: to reflect upon him as mixing 
Ploſophical Notions with the Doctrines 


1 Et Propheta quidem ait de eo: Generationem ejus quis enarra- 
=: Vos autem generationem ejus ex Patre divinantes, & verbi 
deminum per linguam factam prolationem transferentes in Ver- 
bum Dei, juſte detegemini à vobis ipfis, quod neque humana, 


tec divina noveritis. Itrationabiliter autem inflati, audaciter 


nenarrabilia Dei Myſteria ſcite vos dicitis. Si quis itaque 


nobis dixerit : Quomodo ergo Filius prolatus a Patre eſt? dici- 
nu ei, quia prolationem iſtam, fave generationem, {ive nuncu- 
ptonem, five adapertionem, aut quolibet quis nomine voca- 
ett, generationem ejus inenartabilem exiſtentem, nemo novit. 
9. 176. : | 1 


3 of 


„ 
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of Chriſtianity ; for indeed he was not one | 


of thoſe, who of Heathen Philoſophers he. | ſo 
came Chriſtians, and after their yo 1 
years ſpent in Philoſophical Speculations, ap- Ml © 
Ry d themſelves late to the ſtudy of the 1 
Chriftian Religion; but was educated in it a. 
from his youth, and was ſome time a Di. | 4 : 
ſciple of Polycarp Biſhop of Smyrna: and F 


therefore upon account o theſe Advantages ; 
his Authority is of more weight than any } ö 
Author we have of the ſame age, nay even 
than Juſtin Martyr, who was ſomething an- 
cienter, but had been converted from Hea- 
theniſm, and was not originally a Chriſtian. 
That any of the firſt Fathers aſſerted our 
5 Saviour I Exiſtence from Eternity to bare 
been only &© Jwaua or in potentia, as he in- 
ſinuates, is utterly falſe. Indeed Tatian the | 
Heretick does ſay, that the Word ſubfifted in 
the Father 4a . TED Iundprcs, i. e. by a ratic- | f 
„ nl power, but Biſhop Bull has {aid enough to 
* convince any man, that he did not mean 
by this, a potential but an actual Exiſtence, | 
and his incomparable Expoſition of this place 
| ſhould have been confuted, before it was 
usd as an Argument againſt the Eternit 
of our Saviour. However fince there is cf 
Difficulty in this Paſſage, and we have Evi- | 
dence enough beſides, I have omitted this Te. ö 
ſtimony, as ; well for want of Perſpicuity in 
the place, as Authority in the Writer. 

Indeed Athenagoras and 2 of Au. 


tiocl I 


our Bleſſed Saviour, GM. 35 
tiach do ſpeak of a Generation of the Son 


ſome time before the Creation of the World, 
and in order to it: but it is plain they do 


r not mean a proper Production, or a bring- 
ng him into Being, who did not exiſt be- 
ef 


fore; fince they make his Exiſtence antece- 
dent to this Generation. But they under- 
tand hs coming out of the Father to create all 
things, or this firſt Manifeſtation of himſelf 
in the Formation of the World, and this 
they call Generation. This Author may be Prim Faich, 
s angry as he pleaſes with this Interpreta- - 
tion, but it is impoſſible to underſtand them 

in any other Senſe, and Words muſt be taken 

15 5 Authors deſign d them. Athenogoras, | 

fer he had ſaid, that The Son was the 7 15 
lraduction of the Father, not (ſays he) that 

was made, (for God being an Eternal Mina, had | 

ts Word in himſelf from the Beginning, ſince he war 
Lernally rational) but becauſe, when all material 
things (the Earth and Nature being without form) 

lad their Particles confus dly jumbled together, 

it came out to give them Form and Eſſence. And 

in this account agrees the Pro PIR Sparit, Tr 

m, The Lord 3 me T Beginning of his 

Vays for his Works ; here we ſee Athenagoras 
nantfeſtly explains this Generation, or Pro- 


b IIS 
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E 2 duction 
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dauction of the Son to be his Coming out of 
the Father, in order to act in the Creation of | 

the World. And this very place will fur. 
niſh us with a full Anſwer to that repeated 
Objection of his, taken from ſome of the 
Fathers who apply this Paſſage in the Pro- 
verbs, according to the Septuagint Tranſla- 
kor ga. tion, to our Saviour, The Lord created me the 
Beginning of his Ways, for his Works, Since it 

is plain, that Athenagorat underſtood no 
more by it, than the Son's being ſent or 
coming forth to create the World: and 1 | 
cannot find that any of the firſt Fathers, who | 
quote this Text, meant to aſſert any more 

by it than the Generation of the Son: and! 
ſuppoſe he does not pretend to argue from 
the place it ſelf, ſince the Tranſlation from 
the original Hebrew is thus, The Lord poſſeſ: 1 | 

me in the Beginning of his way, before his Work: | 

of old, I was ſet up from Everlaſting, from th: | 
Beginning, or ever the Earth was. IWhen there 

were no Depths Twas brought forth, &c. which is 

by Commentators made parallel to oh. r. 1. | 

In the Beginning was the Word, and the er 

was with God, and us d as an Argument for the 
Divinity and the Eternity of our Saviour. 
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1 V. Our Saviour is God, becauſe he is Con- 
ſubſtantial, or of the ſame Subſtance with 
Ood the Father. VV _ 
| The only Authority which he has produc's | 
with any ſhew of an Argument — the 

Con- 


”” © e RV *#- 


our Bleſſed Saviour, gc. 

Conſubſtantiality of the Son, is that of Ju- 
in Martyr, who aſſerts that the Son z nu- 
merically diſtinct from the Father: but in the 


believ d he was Conſubſtantial, or of the ſame 


and conſequently meant no more by this na- 


preſſion is not proper; we own it is not 


1 2 fufin Martyr meant: and this Author has 
me leaſt right of any perſon to inſiſt upon 
n WT Propriety of Expreſſion, who ſcruples not 
o call what he thinks properly a Creature, 


be greater, either Impropriety, or Abſurdity. 
re | Athenagoras aſſerts that 3 the Father and 
Is e Son are one, the Son being in the Father, 


ond the Father in the Son by the Unity and 
Immer of the Spirit : and a little after, having 
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{me place he ſays, * that he was from the Fa- 

ter, not by Abſerſſion, as if the Subſtance of the = 
aber was divided; and therefore it is plain he 

undivided Subſtance with God the Father; 


nerical Diſtinction, than we do by à perſonal 
Diſtinction. If he ſhould ſay that this Ex- 


what is generally underſtood now by a nu- 
nerical Diſtinction, but it is evidently what 


muy God, than which there cannot be a 


lad, * that the Prophetick Spirit is an Emanation 
from God as Light is from the Sun, he concludes 


bd © AD auTY, d & KATH Dow , ws fag Cours * 


thus: 


The Dwintty of 1 
thus: Who ther ef ore would not wonder to hear UT ; 
call d Atheiſte, who aſſert God the Father, Co 
tube Son, and the Holy G hoſt, and declare the 
Power in Unity, and Difference in Order > Here 
we plainly fee, that all the Difference or Di. 
ſtinction Athenagoras makes between the Per- 

ſons of the Trinity, is only of Order, not 
olf Nature; and in another place he (ay; | 
that the Son is andivided from the Father, and 
therefore he muſt be Conſubſtantial. 
Irenæus tells us, that God the Father and 
huis Word is one and the ſame God. That it i; 
pecultar to the Supereminence of God, nat to n ant 
any other Inſtruments for the making of all things 
that were made; for bis own Mord was ſuſt. 
cient for the formation of all things. And there. Nl 
fore he ſays in another place, + That there | 
only one God the Creator, who made all thing; 
by himſelf, that is, by hus Word and his Wiſdom : 
which are the Names by which Jrenæus ex- 
preſſes the Son and the Holy Ghoſt, as will 
be further evident from another placc, where 
he ſays thus: 5 Therefore the Angels did nut 
malle us, nor ferm us, nor indeed could the An. 
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our Bleſſed Saviour, Goc. 
zk, or any one beſides the Word of God, or 
n Power, far diſtant from the Father of all 


gjointed to be made; as if he had not hu own 
Hands, For the Word and Wiſdom, the Son and 
brit, are always preſent with him, by whom 


o the word: for if the Son be God himſelf, 
none and the ſame God with God the Father, 


ren Hocinus himſelf thought this was trifling, 


t titus longe abſiſtens a Patre univerſorum. Nec enim indi- 


tal quaſi ĩpſe ſuas non haberet manus. Adeſt enim ei ſemper 
\="2un & Sapientia, Filius & Spirirus, per quos & in quibus 
1 nia libere & ſponte fecit, ad quos & loquitur dicens, Facia- 
Bhs n uminem ad imaginem & ſimiliuudinem —_— 330. col. 1. 
Jem mini viro cordato unquam perſuadebitis, id, quod per ea 
1 "{ula adverſarii fignificare voluerunt, idcirco repudiandum 
tio- ce quia ĩpſa vocabula ſcripta non inveniantur. Immo qui- 
nem que ex vobis hac ratione ſunt uſt, ſuſpectam apud nonnul- 


olus 4] oqui ingenio & eruditione præſtantes viros, cauſſam no- 


c eſt reddidere. Satis eſt enim apud omnes veritatis amantes, 


ms, make the Image of God. Nor did the 
+4 want theſe to make, what he had before 


freely made all things, to whom he ſpeaks 

46s * us make . after our . . r. 25. 
litneſs : by which places it is plain that Irr- 
uur believ d the Son to be Conſubſtantial 

jth the Father, tho he does not make uſe 


s renens aſſerts, he muſt be one and the 
lme Subſtance. And why this Author ſhould 
nit ſo much upon the word, fince we 
danly have the ſenſe of it, I don't ſee: 
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nd ſays that they expos d their Cauſe who went 
xx inagjnem facere Dei, nec alius quis preter Verbum Domini, 
at horum Deus ad faciendum, quæ ipſe apud fe præſinierae 


ergo 1 pam, de qua queſtio eſt, rationibus vel Teſtimoniis con- 


tue · ani: quamvis vocabula, quæ in ipſa quæſtione explicanda 


7 ls, 4 reha ſunt, diſerte ſcripta non inveniantur. Vol. 2. p. 778. 
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